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where activity appears to be called for; silent, where men ex-
pect voicefulness; unmoved, where there is reason for deep and
passionate feeling. When he acts, men will call him unmatta, a
madman, eccentric or idiot; for his actions will often seem to
have no definite result or purpose, to be wild, unregulated, re-
gardless of sense and probability or inspired by a purpose, a vi-
sion which is not for this world. And it is true that he follows a
light which other men do not possess or would even call dark-
ness; that what is a dream to them, is to him a reality; that their
night is his day. And this is the root of the difference that, while
they reason, he knows.

To be capable of silence, stillness, illuminated passivity is
to be fit for immortality — amÐtatvÀya kalpate. It is to be dhÈra,
the ideal of our ancient civilisation, which does not mean to be
tamasic, inert and a block. The inaction of the tamasic man is a
stumbling-block to the energies around him, the inaction of the
Yogin creates, preserves and destroys; his action is dynamic with
the direct, stupendous driving-power of great natural forces. It
is a stillness within often covered by a ripple of talk and activity
without, — the ocean with its lively surface of waves. But even
as men do not see the reality of God's workings from the super-
ficial noise of the world and its passing events, for they are hid-
den beneath that cover, so also shall they fail to understand the
action of the Yogin, for he is different within from what he is
outside. The strength of noise and activity is, doubtless, great,
— did not the walls of Jericho fall by the force of noise? But
infinite is the strength of the stillness and the silence in which
great forces prepare for action.


