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does not matter much if you mix with the people of the world;
but if you want the divine life, you will have to be exceedingly
careful about your company and your environment.
What is the way to establish unity and homogeneity in
our being?
Keep the will ﬁrm. Treat the recalcitrant parts as disobedient
children. Act upon them constantly and patiently. Convince
them of their error.
In the depths of your consciousness is the psychic being, the
temple of the Divine within you. This is the centre round which
should come about the uniﬁcation of all these divergent parts, all
these contradictory movements of your being. Once you have
got the consciousness of the psychic being and its aspiration,
these doubts and difﬁculties can be destroyed. It takes more or
less time, but you will surely succeed in the end. Once you have
turned to the Divine, saying, “I want to be yours”, and the Divine
has said, “Yes”, the whole world cannot keep you from it. When
the central being has made its surrender, the chief difﬁculty has
disappeared. The outer being is like a crust. In ordinary people
the crust is so hard and thick that they are not conscious of the
Divine within them. If once, even for a moment only, the inner
being has said, “I am here and I am yours”, then it is as though a
bridge has been built and little by little the crust becomes thinner
and thinner until the two parts are wholly joined and the inner
and the outer become one.
Ambition has been the undoing of many Yogis. That canker
can hide long. Many people start on the Path without any sense
of it. But when they get powers, their ambition rises up, all
the more violently because it had not been thrown out in the
beginning.
A story is told of a Yogi who had attained wonderful powers.
He was invited by his disciples to a great dinner. It was served
on a big low table. The disciples asked their Master to show
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his power in some way. He knew he should not, but the seed of
ambition was there in him and he thought, “After all, it is a very
innocent thing and it may prove to them that such things are
possible and teach them the greatness of God.” So he said, “Take
away the table, but only the table, let the table-cloth remain as it
is with all the dishes upon it.” The disciples cried out, “Oh, that
cannot be done, everything will fall down.” But he insisted and
they removed the table from under the cloth. Lo, the miracle!
The cloth and all that was upon it remained there just as though
the table was underneath. The disciples wondered. But all on
a sudden the Master jumped up and rushed out screaming and
crying, “Nevermore shall I have a disciple, nevermore! Woe is
me! I have betrayed my God.” His heart was on ﬁre; he had
used the divine powers for selﬁsh ends.
It is always wrong to display powers. This does not mean
that there is no use for them. But they have to be used in the same
way as they came. They come by union with the Divine. They
must be used by the will of the Divine and not for display. If you
come across someone who is blind and you have the power to
make him see — if it is the Divine Will that the man shall see,
you have only to say, “Let him see” and he will see. But if you
wish to make him see simply because you want to cure him,
then you use the power to satisfy your personal ambition. Most
often, in such cases, you not only lose your power but you create
a great disturbance in the man. Yet in appearance the two ways
are the same; but in one case you act because of the Divine Will
and in the other for some personal motive.
How are we to know, you will ask, when it is the Divine
Will that makes us act? The Divine Will is not difﬁcult to recognise. It is unmistakable. You can know it without being very far
on the path. Only you must listen to its voice, the small voice
that is here in the heart. Once you are accustomed to listen, if
you do anything that is contrary to the Divine Will, you feel
an uneasiness. If you persist on the wrong track, you get very
much disturbed. If, however, you give some material excuse as
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the cause of your uneasiness and proceed on your way, you
gradually lose the faculty of perception and ﬁnally you may go
on doing all kinds of wrong and feel no uneasiness. But if, when
once you feel the least disturbance, you stop and ask of your
inner self, “What is the cause of this?” then you do get the real
answer and the whole thing becomes quite clear. Do not try to
give a material excuse when you feel a little depression or a slight
uneasiness. When you stop and look about for the reason, be
absolutely straight and sincere. At ﬁrst your mind will construct
a very plausible and beautiful explanation. Do not accept it, but
look beyond and ask, “What is it that is behind this movement?
Why am I doing this?” Finally you will discover, hidden in a
corner, the little ripple — a slight wrong turn or twist in your
attitude that is causing the trouble or disturbance.
One of the commonest forms of ambition is the idea of
service to humanity. All attachment to such service or work is a
sign of personal ambition. The Guru who believes that he has a
great truth to teach to humanity and who wants many disciples
and who feels uncomfortable when the disciples go away or who
seizes on anybody that comes and tries to make him a disciple, is
evidently following nothing but his ambition. You must be able,
if you are ready to follow the divine order, to take up whatever
work you are given, even a stupendous work, and leave it the
next day with the same quietness with which you took it up
and not feel that the responsibility is yours. There should be no
attachment — to any object or any mode of life. You must be
absolutely free. If you want to have the true yogic attitude, you
must be able to accept everything that comes from the Divine
and let it go easily and without regret. The attitude of the ascetic
who says, “I want nothing” and the attitude of the man of the
world who says, “I want this thing” are the same. The one
may be as much attached to his renunciation as the other to his
possession.
You must accept all things — and only those things — that
come from the Divine. Because things can come from concealed
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desires. The desires work in the subconscious and bring things
to you which, although you may not recognise them as such,
nevertheless do not come from the Divine but from disguised
desires.
You can easily know when a thing comes from the Divine.
You feel free, you are at ease, you are in peace. But when something presents itself to you and you jump at it and cry out, “Oh,
at last I have it”, then you can know for certain that it does not
come from the Divine. Equanimity is the essential condition of
union and communion with the Divine.
Does not the Divine sometimes give what you desire?
Certainly. There was a young man who wanted to do Yoga. But
he had a mean and cruel father who troubled him very much and
tried to prevent him from doing it. He wished ardently to be free
from the father’s interference. Soon the father fell ill and very
seriously; he was about to die. Whereupon the other side of the
boy’s nature rose up and he loudly bewailed the misfortune and
cried, “Oh, my poor father is so ill! It is such a sad thing. Alas,
what shall I do?” The father got well. The young man rejoiced
and turned once more to Yoga. And the father also began again
to oppose and torment him with redoubled violence. The son
tore his hair in despair and cried, “Now my father stands in my
way more than ever.” The whole thing is to know exactly what
one wants.
The Divine always brings with it perfect calm and peace.
A certain class of Bhaktas, it is true, present generally a very
different picture; they jump about and cry and laugh and sing,
in a ﬁt of devotion, as they say. But in reality such people do not
live in the Divine. They live largely in the vital world.
You say that even Ramakrishna had periods of emotional
excitement and would go about with hands uplifted, singing and
dancing? The truth of the matter is this. The movement in the
inner being may be perfect; but it puts you in a certain condition
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